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Abstract: at the end of the twentieth century, the process of multi-ethnic awakening became vital all over the world.
Especially in international socio-political processes, the importance of the national factor is increasing, and the
interest of all peoples in their history and traditional culture is changing. In particular, in the East and the West, the
issues of religious affiliation and freedom remain a topical issue of today. Peaceful states can be built in these
societies, only if the reform process is widely supported by all the peoples living in their multinational states. We
can be achieve to the development of norms of freedom of conscience and interreligious tolerance and intercultural
solidarity, through the positive cooperation of social groups with different values, religions and political goals, the
elimination of extremism. Prevention of conflicts, educating the entire population in the spirit of tolerance remain
the main tasks of national and cultural policy in the country..

For abovementioned reasons we intend to reveal in this article, the practical expression of the most relevant factors
of human freedom today and the principle of interreligious tolerance and it's reflection in the generally recognized
norms of international law and the attitude to religious tolerance in the Basic Laws of a number of developed
countries.
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POJIb 3APYBEJKHOI'O OIIBITA B OBECIIEYEHUH PEU.JII/IFI/IO3HOI7'I
TOJIEPAHTHOCTHU: MUPOBOU U HAIIUOHAJIBHBIN NOAXOJ
Tommymnoros L1LE.

Townynomos Llloxuacaxon Dwnyromosuy — npenodasamen,
Kagpeopa 06weobpazoeamenbHbix OUCYUNIUH,
Tawkenmckuil 20cy0apcmeenubviil I0puoudecKutl yHugepcumen,
HayuHblil cCOUucKamens,

Hayuonanvhuviii ynueepcumem Y3bexucmaua,

2. Tawxenm, Pecnyonuxa Y36exucman

Annomayusn: 6 xonye XX eexa npoyecc MHO209MHUYECKO2O NPOOYHCOEHUS CMATL HCUSHEHHO BANCHBIM 60 6CeM
mupe.  OcobeHHO 6 MeNHCOVHAPOOHBIX — 00WeCmBEeHHO-NOJUMUYEeCKUX —HNpoyeccax 8o3pacmaem — 3HAYeHue
HAYUOHANbHO20 (DAKMOopa, MeHsAemcs uHmepec 8cex HApoOo8 K C80ell UCMOopuu U mpaouyuoHHou Kyiemype. B
yacmuocmu, Ha Bocmoke u 3anade sonpocel penucuo3noti NPUHAOIEHCHOCTIU U C80D00bL OCMAIOMCS AKMYANbHLIMU
u ceeo0us. Mupneie cocyoapcmea mocym Obimb NOCMPOEHbl 8 IMUX 00ujecmeax moabkKo 8 Mom ciyude, eciu
npoyecc pedopm 6ydem WUPOKO NOOOEPIHCAH BCeMU HAPOOAMU, JICUBYUWUMU 6 UX MHOLOHAYUOHALLHBIX
2ocyoapemeax. Mol modcem 006uUmMbCs pazeumus HOpm c80000bL COBECMU, MENCPENUSUOZHOU MOLEPAHMHOCTIU U
MEJNCKYILIMYPHOU  CONMUOAPHOCMU  Yepe3 NO3UMUEHOEe COMPYOHUYECMBO COYUATbHBIX 2PYAN €  PA3TUYHbIMU
YEHHOCIMAMU, PENUSUAMU U NOTUMUYECKUMU Yeaamu, Tukeudayuio sxcmpemusma. Ilpedomepawenue Konpaukmos,
B0CHUMAHUE 8Ce20 HACENEeHUsI 8 OyXe MONePAHMHOCU OCMAIOMCS 2NAGHBIMU 3A0A4AMU HAYUOHALLHO-KYIbMYPHOU
NOAUMUKU 8 CIPAHE..

B csa3u ¢ eviuieusnoscennvim Mbl HaMeEpeHbl pACKPbImb 8 OAHHOU CHAmMbe NPpaKmuyecKoe 8blpadceHue Hauboee
AKMYANbHBIX Ce200Hs (DAaKmopos c80000bl UeN08eKd U NPUHYUNA MENCPENUSUOSHOU MONEPAHMHOCIU U €20
ompasiceHue 6 OOWENPUSHAHHBIX HOPMAX MeNCOYHAPOOHO20 Npasd, a MaKdce OMHOUleHUe K perucuo3HouU
monepanmuocmu 6 OCHOBHBIX 3AKOHAX PAOA PA3ZGUMbBIX CIMPAH.

Knroueewie cnosa: c60600a cogecmu u c60600a 86poUCnO8e0a s, MEICPETULUOZHAS TNOIEPAHMHOCIb, KOHeccul,
HOPMbL U RPUHYUNBL MENCOVHAPOOHO20 NPABd, MexcOyHapooHvle Koncmumyyuu u 3aKononpoexmoi.
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World constitutions usually regulate the relations between religion and state power. In the political-legal system,
some constitutions establish the relation between the state and a certain religion or confession, or grant privileges to
religious laws or institutions. Others declare the state secular or look for ways to protect the neutrality of the state
from any religious affiliation.

For many people around the world, belonging to a particular religion is their collective and national and
inseparable identity, and some also express constitutional recognition of these rights through the above-mentioned



rights. The desire to recognise and protect religious diversity requires that constitutionalists in society pay attention
to particular or different religious groups. Religious recognition or institutional organisation, religious privilege can
be detrimental to the religious rights of minorities, dissidents and non-believers. It can also exacerbate tensions
between "in-group" and "out-group".

What is the problem with the relationship between religion and the state? Research shows that constitutional
lawmakers often have to consider the following processes as a problem in the relationship between religion and the
state [2]:

1. amuslim-majority country;

2. amulti-ethnic and multi-confessional society;

3. societies where there has historically been a tension between religious affiliation and secularism.

So what is the problem? The regulation of relations between the state and religion, civil and religious institutions
has historically existed, has been and continues to be one of the main objectives of the Constitution.

Article 1 of the French Constitution states that the spirituality (sentiment) of the French is decisive in the state
[3].

The First Amendment to the US Constitution not only removes the ban on the existence of state churches in the
country, but also gives a broader path to the associations that would emerge later.

Article 140 of the German constitution takes up some of the provisions of the Weimar Republic constitution: on
the one hand it prohibits the establishment of state churches, but on the other hand it states that religious
denominations can be recognised by the state.

In England, the Church of England is the state church. (The Presbyterian Church in Scotland is a state
boundary, there are no state churches in Wales and Northern Ireland).

In the Netherlands, separation of church and state is considered an unwritten principle of constitutional law, as
the basic law is silent on this. [4].

Practical laws define the relationship between the state and religion. Another important task of the constitution is
to ensure peace and justice among all members of society, even in societies with deep religious divisions.

Nevertheless, in many parts of the world, the relationship between the state and religion remains one of the most
difficult issues for constitutional drafters. Some problems are specific to each situation, but there are certain
commonalities. A particular religion may be linked to national identity or to the core values of a society.

Combined with universal inter-religious freedom, it is clear that religion is really a matter of conscience and the
best condition is to maintain neutrality in religious matters and to protect against discrimination by the state. The
Human Rights Council of the UN General Assembly stated in 2011 that "... the use of the official term 'state
religion' should not adversely affect any religion, religious minorities or their members" [5].

In fact, the framers of the Constitution can choose from a wide range of the following versions:

- Religion before the emergence of a state (with the introduction of the moral standards of religion into law or
the recognition of religious courts in certain jurisdictions and courts through state-sponsored churches or religious
institutions);

- prior to the proclamation of secular (non-religious) foundations of the state (symbolic recognition of the role of
one or more religions in public and cultural life).

When drafting a Constitutional text, issues can be difficult to reach agreement or compromise on in practice, as
they involve personalities and deep principles that are not easy to accept. Therefore, the question of which religious
views should be included and the question of how this should be, or conversely, the need for secularism to take
precedence in the state, i.e. in the political, historical and cultural context, should also be considered in an orderly
manner.

The historical recognition of freedom of religion as well as the recognition of other rights such as freedom of
expression as well as freedom from discrimination set out certain foundations for the constitutional relationship
between the state and religion.

A liberal democratic state cannot prohibit:

(a) Rituals in a peaceful religious spirit which do not violate public order or the rights of others;

(b) Ensuring unity or adherence to religious beliefs and rituals;

(c) Not to punish or discriminate against persons on the basis of their religious belief or identity.

For example, no organisation or group in the United States needs religious control. Congress does not prevent
the establishment of religion or the free exercise of prayer [6].

Some constitutions (e.g. Germany, India, South Africa) aim to protect the religious neutrality of the state by
denying or approving any religious support (e.g. religion-state neutrality), but also to treat religions equally and
without discrimination. For example, the Basic Law of the Federal Republic of Germany states: “Religious
organisations (persons of any religion) have the right to join the army, hospitals, prisons or other state institutions
for religious purposes, if necessary arranging public prayers or prayers in religious institutions, but any form of
coercion should be avoided” [7-10].

Today, freedom of religion and freedom from religious coercion are among the universally recognised principles
of liberal democracy. No state today is considered to violate legal norms enshrined in international norms if it does
not guarantee freedom of religion and worship, and reference to any religion does not impede understanding. We see
that maintaining inter-religious tolerance in states has played a crucial role in ensuring inter-ethnic harmony and



peace, as evidenced by historical and progressive events. The issue of promoting and developing the right attitude
towards tolerance in the minds of citizens remains relevant.
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